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Objection ; Then even for the self there need not
" be *ajnana nimittam avarana krityam'. (caused by nesci-
ence). An 'avarana' hides or conceals 'prakasa^. But the
'svarupa' of the self cannot be so hidden. Nor can there
by any 'karya pratibandha' nor this 'pratikri'. There is nei-
ther a pratibandha nor a ^pratikriyaTor jnana which is'visa-
yavabhasatmana udita' (arising just in the appearance of
the object). And since no useful purpose is served by this
'bhavaru^ajnana', it does not exists even in the self.

Reply : To this Padmapada replies : 'Pratyagatman'
is of the nature of consciousness and it is ^svayam prakasa9
(self-luminous).  Brahmasvarupa cannot be for  any
reason or factor outside of Brahman; we have to admit that
this 'anavabhasa' is due only to the 'pratibandha^ (obstcles)
' of the 'avidhya sakti' which is 'tadgata nisarga siddha' ari-
sing naturally from is ground).

Now, on the one hand there is the sufficient cause foi
the -avabhasa' of Brahman, for it exists and is luminous.
And yet, on the other hand, there is the 'atma tattvalam-
bana vyavaharah' (activity depending on the self)in the form
that it doesnot exist and that it is not luminous. Its nature
is one thing and the way it is apprehended is a different
thing. This difference can not be explained unless we ass-
ume an ^avarana" in the form of ^jnana'^ as a positive
entity. When there is the presencs of the sufficient cause and
the absence of ^varana', the pot which is near by is app,
rehended as existing. Hence empirical statements like 'Bra-
hman is not' and 'Brahman is not luminous' go to imply
through rthapapattF (implication) only that 'ajnana9 which
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